83

'remembrance'. The latter cannot be valid, in as much as
it stands in the need of previous cognition. A memory
cognition or remembrance is nothing but a reproduction of
some previous experiences, and the causal conditions which
produced the previous experience are not necessary for
this reproduction. Thus, if the previous experience were an
authority, the memory reproduction could only be a copy of
such authority. Considerable realization of this sort of
difference between memory and direct experience prevented
ancient writers from calling memory a pramana. Later on
Vacaspati Misra makes the right point that relation of word
to its meaning is conventionally established through public
usage (lokavyavahara); and since oramana is not used to in
elude memory (cmrti) we should not call memory a pramana.
It should be noted that in the Jaina tradition, memory is
accepted as a pramana. The Jain philosophers began the
discussion of the pramana theory at a relatively late date.
and they were right in exposing the vulnerability of the
position that memory-cognition cannot. When it agrees
with fact, cannot be denied that privilege.7 It should also
be noted that these very philosophers who admitted impli-
citly that memory can very well be correct when it reprodu-
ces a true experience. In any case, a more detailed and
critical examination of the controversy over whether or not
memory is a pramana may give us more insight into the
exact meaning of the term pramana. The exclusion of
remembrance and its definition does not exclude recognition
entirely; as this latter does not consist entirely of remem-
brance, there being an element of direct cognition in it; and
to the extent it is valid. Recognition appear as in the form
'This is the same as that, where the factor represented by
'this' is directly perceived and hence to that extent it bears
upon its object directly : while Remembrance leans upon its
object wholly indirectly, through the agency of impressions
left by previous cognitions.8

The definition of valid knowledge as anubhuti or
'apprehension' presupposed the self-validity of cognition,
which must be inherently valid by itself. Valid cognition
can be defined as 'apprehension' only if each and every